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reuits of Spiritism, to which reference will be made,.
onal idealism, is quite unverifiable; because, leaving
lie subjectivistie form. iu which it sometimes disports
m attitude which hardly demands serious consideration
ises more difficulties than it cari ever expect to solve,
rt of idealism involves a generalization based on an
-e analogy. It inevitably f ails back ou an interpretation
ty as a whole in the light of one of its parts or aspects,
ation of whieh part or aspect to the whole is unascer-
e. And where this unfounded procedure is avoided, then
a have to admit, as, for example, Mr. Bradley doeS,
ýIlief ini human immortality forms no part of a system
,sophy.
Imittiug, however, for the sake of the argument, the
ness of idealistie interpretations, like Berkeley's, which
&te in the belief lu an all-oustaining personal being,
ich theological Idealism uecessarilY guarantee hum=n
ýa1ity? Although iu the popular mind theism and
Waity are supposed to go together, yet this question has
mswered negatively. Belief iu a personal God cam be
,d only on the supposition that the attributes of this
ire subject to, probably, ultimately indeterminable, but
fly heavy, limitations; for an analysis of experience
ot support the combination of omniscience, omuipo-
and all-goodness, although any one of these might be
ined iu isolation, or even possibly the first two apart
he attribution of moral qualities, iu the human sense,
ultimate Beiug. An analysis of experience goes to show
ie metaphysical category of substance is more compre-
- than the moral category of goodness. Hence, admit-
ie theistic hypothesis, with the dualism which it seenle
,bly to involve, it is not evideut that God would have
'ed eternal life ou human beings even if he could have
o; or, on the other haud, that he could have doue so,
1he would. Against this, it ie no valid argument Wo

bat the absence of immnortality would be inconsistent
he goodness of God or with the existence of a moral


