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We subject the Bible to the tests of reason and conscience,
and apoly to it the same laws of literary value that govern
. Every race has its Bible, andall Scripture
But, 1 ttle as we know of the ethnic
Scriptures, we know enough-to see that the Jewish and

other books
is given bv inspiration

Christian sacred books are greatly superior to them in lit-
erary, moral and religious values, and this because they
flowed out of a higher conception of God and man and
human duty, and out of a nearer converse with the Divine.'

Now let us see what a few of our own representative Bap

st ministers think of Mr. Waring's definition of the inspir-
tion of the Bible
I'he Rev ]. H. Satinders, D. D,

nent shirks the issue

*“The

Did Jehovah give a revelat:on

writes as follows

stat

of things spiritual to any man 7 It gives the Bible no auth

ority.’

I'he Rey. Calvin Goodspeed, D. ID., Professor of system

atic theology in MacMaster University, judges it thus:—“As

it 15 to Hebrews, Jews aad early Christians rather than to

special men among them, it would seem a generalevolution

of thought rather than the medium of a supernatura! com

1 \ %
munication. It may be even a naturalistic evolutlon at

that. It was a help in revealing the religious conceptions,

but the great question is, how came they by these concep

tions ? How did these religious conceptions originate,

afe and infa'lable, because God giv

and do they furnish a

and death and eternity ? | I'he

en guide as we face |

fact that this literature “‘secured a hicher response within

and produced a greater effect, upon us and the world than

does any other hterature,” must be true to some literature,

even though there be e that give.us infallable guidance

for there must be one that comparatively the best It
still give men no safe

ight do all this, an i knowledge

about the future life way to secure the highest good
and destiny
I'he Rev

W. i Archibald, M. A, Ph. D

le we mean that

holds this

opinion “By the iospiration  of the [h

special divine influence upon the minds of S ripture writers

by virtue of which their ¢ productions, when interpreted in

power of
suflicient rule of

the light of their tuugs, and the illununating

the H ly Spinit; constitute a correct and
farth and action
The Rev. L. W. Porter, B. A, says

ism would be that, according to  the definitron, nothing

“Insprration s a supernatural fact
My second critic
determane to be

authoritative, but what we 10 our finitene

so. Man, not God, seenis to be m seat of authority,
or at least the basis of wgment concerning what i
authoritive "

I'he Rev. R. Osgood Morse, M. A says ~ As” a defimition

of inspiration I consider it *adically defective by incomple

tion
I'he Rev gives (his view

“I hay

W. C. Goucher, M. A
always held that the inspiration that came to the writers

f the Dible, was of a « rent  kind

together from the
h accompanies the productions of merely

What the Boc

Dook savs

inspiration whic
intellectuzl genius says, God says

1

and what Go 1 would say the I'he Book says

nothing that God did  not wish to say Jut after that, of
course, | take into account that he speaks through the
language of men to get it into the cars of men

T'he Rev. J. B. Ganong, B
makes the

Hebrew, Jews and early Christians

D, says I'his definition

object of inspiration the ennobling of the
to produce a literature
which revealed their corceptions of religion, and which, as
he says, “when viewed in the Light of their times,” exceeds

any other literature in its influence upon us; whereas it

seems to me the idea of inspiration was to reveal the will
of God to men—his purpose of salvation of grace in Christ
Jesus. *‘Holy men svoke as they were moved by the Holy
Ghost,” and when they spoke, they did not tell what their
“religivus conceptions” were ; but what God himself told
them to say

‘The Rev. D. H. Simpson, M

1t certainiy doss not define

A., makes these statements
the inspiration of the can-
onical and generally accepted Seriptures It gives no

divine authority to the sacred A writings. It is a very sub:

limated theory that in no way meets the requiren ents of
the claims of these Scriptures. It is no vague, indefinite,
vapory, an “airy nothing,” that leaves us no real revelation

from God, no sure word of proj

, O pasitive gospel to
preach or personally rast upon. It leaves us in the fog, if
not in the darkness of midnight.’

Six weeks after this definition’ of “What-is the Inspiration
of the Bible?”,

prepared by Brother Waring, appeared in print, and which

was given, another question and definition

has been criticised by some of our representative ministers

I'wo weeks after this version appeared, another one, in
which further changes were made, was given to the public
by Brother Waring. The first one has been considered, the
second | shall omit. The third one appears in Mr. Waring's
article of last week ; and s here reproduced, and also the
several paragraphs which serve to modify it

It will b2 seen that both the question and the answer
lifler from those first given

What is the Bible, and how should it be studied " As
this generally raises the question

of inspiration, | have

sought to help you to a good warking definition of the in-
spiration of the Scriptures—one that would not be contrary
to even the view that they are absolutely inerrant, and yét
one that you could successfully maintain even where you
might not be able to clear away the - difficulties that, at
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least to others, are in the way of believing in the Bible's
inerrancy.”

“How do the “Specially Sacred Writin of the most

important religions affect us

ive word, the Bible “finds™ us
While at least in t

much that we by no means I

To use Coleridge's expre:

as the others do not e others there is
God’s word, 1 ¢

Bible

ok upon as

God's communication or revelation least in ‘he

there is much that comes to us m rally and religiously <6
authoritative and insp ring that we ave m\)m'xwd that 1t

on In spite f (or even be nust

was “given by inspir
of) the most critical investigations into the religious con

* 1
ceptions, efc, revealed in the Bible as compared with those

revealed in other “sprciaily sacred™ writings, the mare we

compare them

our belief that to Hebrews

1e stronger and more intelligent “becomes

Jews and eatly Chri

given a progres

ive revelation fram God, apprec
the progressis eness of which helps to a better wt

ing of both the ditliculties and the truths

so of its mspiration

What then is the Inspiration of the Bible

It is at the least divine influencing of Hebrews
lews and early C tians (o virtue of which the thh \
the “specially sacved” literature of Cheistianity, 18 marally
and relig ously so mueh superior to the “specially saed

ngs of any of the other most important relgion

I

I'he advant: of such a view as this is, that while 1t s

not contrary to whatever narvower (thowgh higher) views

we may hold for ourselves, 1t gives Gs. a vantige ground
that we may rasily take and successfully mamtain i our

work with any who, while believing in divine intluen

may honestly doubt the truth of any comprehens ve

view. RKnowledge comes through comparison.  Wh le for
the sak= of the right method we shou'd be willing, 1 our
profvund confidence in the result we may well be anxious,
that the hible be intelligently compared, for it ce, with
Sruti, Tripitaka, or Koran. | believe | 18 production

the intluence of the Holy Spuit was such that, when thus

compared, the DBible

especrally through s revefation of

the S0 of God, His teaching, vie riou

found (to u paradox) to b beyond npanson

It will be observed 1n the above quotation that Brother

Waring sayvs that this Jast definition 1
definttion of the inspiration of the Seripiures
I'he Bible

sup rior to the sacred writings of other rehg

other Waring assefts. will be. found to be
l'o ad-

theréfare, be

vance the gospe! at hime, the Bible should,
compared with the sacred wri
books of the Hindoos

\

sians, the Greeks, the Mohammedians and the

gs of the ancients—the

the Clines Buddhists, the Per-

ancient

Romans I'he impossibility of this, except fur students

under professors of comparative apparent

that it may be set aside w thout FFor the use of

the

hurches no argument is necessary to show tl

1t s
utside of the practicable

It might be informing to enquire as to the practice of

Paul in ¢

ircumstar ces where it was possible to  make such

comparison with the ethnic Seriptur s

To the Epicureans and Stoics, before going to Mars Hill,
he did not -ay, compare our Scriptares with the writings of
the Persians, Egyptians, Hindoos and. your own system:
but “he preached unto them Je-us and  the resurtection,”
On Muars Hill he did not suggest to that learned audience

the comparison of the Scriptures with tl

: sacred writings
of the heathen; but he preached the great God, the Creator,
the guilt ol.man and his accountability to

God, the judg-
ment day and the resurrection of Christ and hence of all
men. Not one word about comparing the ancient heathen
scriptures with the Old Testament and Paul's declatations
of truth
for Christ, among them were Dvor

I'hink of 1t

He ignored them. He won a number of soul's

vsiu: and the

woman

Damaris Baul telling these philusophers to

compare the Hebrew Scriptures with the sacred works of

the gentiles. It would have taken thew vears to have done

it. By that time he had estabhished churches all around

the Mediterranean Sea. He b lieved Chnst and him cruci-

fied would be to all classes, even the learned philosophers

of Greece, the power of God unte sidvation and he was not

mistaken
Qur missionaries do 1l

e same Paul's ex-

ample. They preach the gosrel They, as Paul did, de

heathen; but they
never for once think of saying to the heathen “l et

nounce the doctrines and practices of
us sit
down and compare our Scriptures with the svstems of idol
ativ, with a view tc prove that tle Christian Bible is
superior to the sacred writings of the heathen nations

At home and in the foreign field, Drother Warir g's defin
ition of Inspiration is, in my opinion worse than worth
less. [t is misleading, unsettling, and destr: ctive

For practical evangelical puip ses, the only attempt to
make such comparison was in 1893 at the Parliament of
Religions in Chicago. To attend the meetings of this
body, where repres ntatives of al! the great religions were
heard, and where Buddhists, Brahmins, Persians, Shinto-
ists and Toaists were lionized; and then atten ! the meet
ings in Haymarket Theatre and other places conducted by
Mr. Moody, McNeill, Dixon and others, wes to have demon
stration to ths eyas, of th:

uttec failur: of  this practical
comparison of the ethnic religions with Christianity. To
begin with, there was on the wall leading to the large hall

of meeting. a shocking prostitution of the religion of the

Bibie, by having the name ol

195 3

Christ bracketed with tho se

of Zoroaster, Buddha and Confucius he thousands who
frequented Moody's meetings were filled  with holy awe

and great numbers were turned to the ord o

then gorged with 'ens of thousands of strangers

«

I ggs who got the full bencht ol the ports
»f the heathe « eprésenfatives on 1l elurm -t
India, denounced the Parhament Leligions tong

vemon
representatives retur
e

one thinks i

andd unqgualitied terms at a meeting of the Marntine (

r River He satd 1 etfect that 1 athe

ver they were when they lefr hone

duty: to firess the con

glons
with a view to Inspuation el P
not know that® there is siny helpfor it ¢

By carelally ready the vaned and qua 1 d 1O1S
given other Waring of the [ spiration of thie 1%
itowiil booseen that, whiatever his intentio v have bheen
i" ving his hirst i"‘“”‘"‘i" tito Bable Tospivatin it
would \ €1 1 . not ' i hem

ples en t 4 ol
r Brot s asked al (e n ool '}
denoming wgam and ag s | b

toan R i { v e that

he has 1ot alreadv o s Host ¢ ( ) I 1w
owes it to himse nd 1o the apferests of 1o tell the
denomn s jost wha e s personal f Spra
o 1 he fiest delinntion, as s bren win leaves his
behef on Unitania 1 Bl it ope een, aipt
only o' be of any practical vidue 1t for goneral nse un
setthing and confusing. My brother e 10 face
with a duty from wivich | am sure he w i hinke
give the denomvation s 1 thi ' ey 1
tiuh

I'he denomination, 1 assume, cares it hittle about
methods and processes offnvestigating the ‘1!.}\:“.11\ bt
the results of such ravestigation are of vast importance,
and should bea clearly stated.  Upon any detinition sy far
giren, it is scarcely necessary to state, thuta svstem of

")

evange! cal truth cannot be founded

It is most gratifying to read above the independent, and

vet harmonious judgmen's given by some of

represent

ative ministers on the inspiration of the Bible I'h

views 1ndicate matarity of conviction after a careful exam
ination of theories of the higher critics and of the rational

1Stie analysts These brethren have evidentiv. torn to

shreds, webs of fallacy and deg ury
views of God's Word, which vital th the
burning facts of revelation, especially the de of Cheast

the incarnation and the aftonement, which 1t

them able ministers of the New Testament

- .

In Everything Give ThanKk:.
Am |l to thank God for

Am [ to thank him for bereavement, for pain

Surely this is a bard saying ?
everything !
for poverty, for toil 2 1 may believe that the time wil
e~me when | shall thank him; that is an act of faith. But
am | to turn faith into fruition 2 Must I celebrate the vic
tory before the battle ?
‘Father | thank thee thou Last

Is it possible ?

Must [ lift up my hands over m

head and cr taken away

my friend ?” Is it human ? Is it desirable ?
Is it the will of love that love shauld violute its own Taw ?

Is it pleasing to my Father that loss should be pleasant  to

me? Is my heart to make no distinction between the sun

Is not one half fmy joy just the ab
shall |
keep my joy? Is it good that | should be told to give thanks
for everything ?

shine and the cloud ?

sence of pain? If I cease to shr nk from pain, hew

Be still, my soul ; thou hast misread the message. It iy
not to give thanks for
It is not

bless himn . that

everyth ng, but to  give thanks in

everything to prasse God for the n t to

the night

not- deeper nk thee

thou hast never reached the absolute depth of any darknes

never come to tie step which has no step below it 1 have
read of the Son of Man that he gave thanks over the symbol
of his broken body. What does that prove I hiat lie re

ctly sad

joiced in being sad ? No, but that he wasnot

It tells me that the Man of Serrows had ,,,,:‘ reached the

uttermost sorrow. Not for the pain, but for the mitigation

of the'pain, did the Son of Man give thanks : not that his
body was broken, but that it was broken for me, In
¢

thine

hour of sorrow give thanks hke Jesus. Keep thine eye, not

on the step abo

it on the step below - the st p to which

thou hast noghet descended. .00k not up at the

down on the

$ iyl R :
thou has lost: k depth  thou

sounded

There night have been no ram caught in thy thicket
There might have been nodream dreamt in firy dungeon
here might'bave been no bush burting in thy desert
Herod might bave come without the sages: Petnlehem
might have come without the angels; Judas might have
come without the Passover ; Calvary migit have come with-
out the garden

Thy Father has never allowed the uttermaost deep of mis-
ery to any human spirit ; the cable may creak and strain,
but it is anchored within the veil  God never fil's the cup
of Jesus t+ the brim ; there 's aiwavs a vacant space resei ved
for light and air. s it not writ en. that lie has put my 'ears
mto his bottle ; the quantity of thy guefs 1s measured;
there is a bound which they cannot pass? Thank God for
that boundary, oh, my soul.—Geo, Mathesoa




