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of Jesus Christ, and it only, in its teachings,
substitutes one form of slavery for u‘pothe_r.‘
Oh, if the men of our day would only under-
stand this! If the men who boast of“their
civilization would only understand this i—ﬂ,lmt
whatever is not the truth is not the volce nor
the message of God ;—whatever, by apy possi-
bility, can be untruc, cannbt be the voice of
God ;—if men would only understand  this;
that there is no greater insult that we can offer
to  God of Truth thun to take a religious lie
—a distorted view—a false idea,—put it into
our minds, and say: *This is t1he truth of
God ; this is the rcligious truth!” But no!
We boast to-day of our liberality ; we boast to-
day of the multitude of our sects and of eur re-
ligious institutions; we boast to-day of an open
Bible {from which every man drayvs—not the
word of God; for I deny that it is the Word
of God ;—it is the Word of Goq only wl_len it
is taken from that page us it lies in the mind of
God :—we boast to-day that that Bible is open
to every man to look in it for the canonizat_ion
of his own crror, lying in his distorted meaning
given to that divincly inspired page;—and
then, we pretend that all this is 2 mark ef re-
ligion : and the man who would indignantly
resent a lie, told him in the ordinary avecations
and social duties of life—tho man who would
resent as a deep injury being taken In 1n a matter
of business,*in the furnishing of an account, or
any such transitory thing,—is precisely the man
that.is most indifferent, and careless, and most
easily reconciled, when it is « matter that lies
between him and the God of Truth, whether
he possesses that truth or not. Yet, I say
again, it is a disreputable thing to be taken in
by a lic—to belicve a lie. It is a mark of io-
tellectual and moral imbeeility to cling to a lie
and uphold it as the truth. And remember
that, when it isa matter between us and God—
the interpretation of the message of God—the
tone that the voice of God takes in falling upon
our ear,—rcmember that whatever is not truo
as to God, is the worst form of untruth—or, a
lie; and that thetruth of God is declared to be,
by the Saviour of the world, the essential,
primary element of that emancipation with
which Jesus Christ came down to free us.

But, dear friends, grand and magnificent 2s
is the possession of that 'Truth, luminous asthe
light is which is poured into the soul from the
Almighty God, through the windows, as it
were, of Divine Truth, it is not coough to ac-
complish the freedom of man. The soul of
freedom lies not only iu the mind, possessing
truth, and thus shaking off the chains of intel-
lectual slavery, which 1is error; but it also lies
in the will, sanctified, strengthened, and purified
by the Divine grace of Jesus Christ.  Of what
avail to you, my fellow-men, or to me, that we
should know all knowledge P—that we should
have all knowledge ?—it 2 man is a slave to his
.own passions—if every degrading passion and
jnclinativu of a base or un inferior nature has
only to cry out imperiously to be instantly
gerved and gr.tified at the expense of the soul’s
nobility and lile, and at the cxpense of God’s
friendship and His Gxace. Of what avail is
knowledge to a man if that man be impure?
Of what avail are the soundest principles or
examples, moral or Diviae, to that man who,
holding them, does not act up to them, bus is
dishonest 2 And, thercfore, there is another
and a more terrible slavery, even, than that of
the intellect; and that is, the slavery of the
will. Now, to meet this, Christ our Lord, the
Divine healer, the Divine physician of our
souls, established certain means by which His
grace, His strength, His purity, was to be com-
municated to us, to our wills, just as by the preach-
ing of the Gospel in the Church her light is com-
municated to our infelligence. And these means
are the sacred morality of the Churcl’s laws; the
sacred barriers that she uprears between the soul
and sin; the sacrnmental graces that she pours
forth to heal tho soul, and purify it, and cleanse it
again, if it be taintud and sullied by sin; the
.agencics that she holds in her hands to prescrve that
goul from a relapsc into sin, strengthening it so that
it is able to command nll its passions, to repress all:
andue and corrupting inclinations, to give a triumph
to the spirit over matter—to the soul over the body
—~—until the Lord Jesus Christ, who was not only the
fountain of all truth but thic Creator of all holiness,
and its representative, be reproduced again in the
gouls of all His children, and a perfect people be
reared up in sunetity to God. ,

Without this grace of the heart and the will, there
is no freedom. Witheut the agency of the Church,
I sy, as a rule there can be no grace.  Without her
gacrnments, ihe will of man—the will of man which
may be enslaved—the will of man which is ensluv-
od whenever mun is in ‘sin—can never be touched
for the sacramental hand of the Chureh alone can
touch it. And here, again, as the word of the
-Churcly’s teaching, must be no other than the word
of Jesus Christ himself—not only as it is writfen in
the inspired volumes but s it lies in the mind of
God, and, therefore, the Church is bound to explain
it, 80, also, the graces of the Church and the agency
that she has in her huuds to toush the will, must
be no other than the very power, the vory actien,
the very graco of Jusus Christ.  No other hand but
His, no other power but Iis, ne other influence but
His—the Lord, the Redeciner, the Saviour—coming
home to every individual man, ean purify that man'’s
soul and strengthen him to gain the victory which
conquereth the world, the flesh, and the devil—the
victory of Divine faith ! For, of what avail to me,
I ask you, of what avail to me is it that a priest
should lift up his hand and say, “I absolve thee
from thy sin.” unless that word, that grace, that
power to do it, come to that priest from Jesus Christ?

Of what avail to me that & man pour water on my
head and say, I baptize thee in the nmme of the
Father, Son, and Holy Ghost,” unless that baptism,
that water,had theSacramental clements)instituted by
the Lord, cndowed with n peculiar power for this
purpose—the clennsing of the soul~be tinged,
‘Taystically with the suving bloed of the Redcemecr?
Of what avail to me if I come to this altar, epen my
mouth, and receive what appears to be a morsel of
bread, unless the Redeemer of the world had said,
“ Without me you can do nothing. And now, Iwill
come to you, Take ye—and eat of this :—for this
is my body and my blood.” Thercfore, it is the ac-
tion of Jesus Christ that must remain as powerful,
.85 pure, as metciful, in the dispensation of the
Church's grace,~as her words must be pure from
error and unmixed with error, upon the lips of the
.Church’s preaching ?  Behold the two great clements
of man's cmancipation, Wherever these arc not
therois a slavery. He thut believes a lie—and,
above all,; a religious untynth, is a slave. .Ho :that
commits sin is the slave of sin. What availsit that
you emancipate & man—strike the chains off his
‘hands—send him forth, in name, & freo man—send
him forth with cvery constitutional right and civil

privilege upon him—send him forth glorying in his

prepared .to abuse it? If you leave that man's
intelligence under the gloom of ignorance—If you
leave hat man's will under the dominion of sin and
of his own passions, have you madehim n frec man?
You call him & free man, But God in Heaven, and,
unfortunately, the devil in hell, laughs and scoffs at
your idea of freedom.

And, now, my friends, this being the mission,

declarced and avowed by our Divine Lord,—this, con-
sequently, being the mission handed into the hands
of the Church to be fulfilled by her, if we turn to
the Church’s history and sec whether she has been
faithful to her duty in thus applying the elements of
emancipation to man. It isan historical question,
and one that I must deal with, principally, historic-
ally. Now, in order to understund it, we are, first
of all to consider, what was the state of the world
when the Church began her mission? How did she
find socicty ? Was it barbarous or civilized? I
answer that the Church's mission, when she first
opened her lips to preach the Gospel, was to a most
civilized and highly intellectual people. Augustus
was in his grave, but the Augustan ora, the proudest,
the highest and most civilized yet shed its influence
over Rome. All tho wisdom of the ancicnts, all the
dicta of Pagan philosophy—was represented in that
august assembly before whiel, upon the hill of
Athens, Paul, the Apostle, stood up to preach the
“Resurrection and the Life.,”  All the light of ancient
philosophy was there. All the glory ofart was there
in its highest pertection. All the rescurces then
attained to in science were there. Men were glory-
ing in that day, as they are in this, in their material
progress and in their ideas. But how? How was
this socicty constituted with regard to slavery?
Why,"my friends, in that ancient Pagan world, we
read that, at the time when there were sixty thou-
sand inhabitants in the city of Athens, the capital
of Greece, there were forty thousand slaves and only
twenty thousand freemen. We read how, in the
society of Sparta, another city of Greece the slaves
had so multiplied that the masters lived in constant
fear lest their servants—their bondsmen—should
rise up in their power aud destroy them. We read
of Rome, that the slaves were in such numbers, that
when it was proposed in the Senate thatthey should
wear a distinct dress, it was immediately opposed on
the ground that if they wore a distinct dress they
would come to recognize their own numbers and
 strength, and would rise and sweep the freemen from
the soil. So much for the civilized nations. What
do we know of the barbarous nations? Why, erod-
otus, the historian, tells us, that, on one occasion, a
nation of Seythians went forth and invaded Meden ;
and, when they returned after a successful was,
flushed with triumph and with victory, such was the
number of the slaves that they had enslaved, from
the misfortunes of warand other causes, that, actually,
when they returned in all their might, they found
that, in their absence, their slaves had revolted, and
they were chased by their own sorvants—their own
slaves—from their own country. How were these
slaves treated?  They were treated thus. We read
that when a certain Prefect of Rome, Vitellius Secun-
dus, was murdered by one of his slaves, ns a matter
of course, following the law, there were four hundred
of that man’s bondsmen taken, and they were all
put to death without mercy, witheut pity ;—four
hundred innocent men for the fault and the erime
of one, ad the slave rights? None whatever—
Had the slave any privilege or recognition of any
kind? None whatever. His life and his blood were
nccounted as of no value ; and, what was still worse,
the highest philosophers ofancient Greeceand Rome,
writing on this subject, Inid down as a principle,
that these men were created by the godrs, as they
called them, for the purpose of slavery; that they
came into this world for no other purpose ; that they
had no souls capable of appreciating anything spi-
ritusl, no fecling to be respected, no eternal nor even
temporal interests to be consulted ; 50 that a man
who had thc misfortune to fall inte slavery, found
himself not only enslaved but degraded.
Such was the state of the world when the Catholic
Church began her mission. And now, what was the
first principle that the Church preached and laid
down? The first cmancipating principle that
the Catholic Church announced was this —
She proclaimed that slavery was no degra-
dation ; that a man might be enslaved and yet
not be degraded. This was the first principle by
which the Church of God recognized the nobility of
the soul of man,—no matter from what race he
sprang; no matter what misfortune may have fallen
upon him,—that he might, be enslaved, nay, more,
that his very slavery might bring its own specific
dutics upon him; but that slavery, in itself, was no
degradation. You may say to me, perhaps, this was
a false principle. I answer, No; it is not a falsc
principle. Iam aslave; yet I am not & degraded
man. Iam a slave; for many years ago, I swore
awny, at the foot of the altar, my liberty, my free-
dom and my will, and gave them up to God. Am
I, therefore, degraded? No. We are all slaves in
this sense—that the Scriptures tell us that we have
been bought at a great price by our Lord Jesus
Christ ; and, therefore, that we are the servants and
bondsmen of Him who bought us. But who will
say that such slavery as this is degmdation. No,
my friends. You may, perhaps, say to me, bhut we
all admit our scrvitude to God. Well this is pre-
ciscly the point; and St. Paul, proclaiming the first
elements of the Church’s laws and doctrines touch-
ing sluvery, deelared that even & man who was en-
slaved by his fellowman was no longera slave—
that is, in the sense of a degraded slave; beeause
Almighty God, through His Church, rccognized his
feelings,—and commanded him to be faithful, even
as a slave,~—not to the master as to a man, but to
the master for tho sake of Jesus Christ, und as re-
flecting authority and power over him. These are
the cxpress words of the Apostle; and mark how
clearly they bring out this grand principle. He
says: % Whosoever are servants under the yoke, let
them account their masters worthy of all honor, lest
the name of the Lord and His doctrines be blas-
phemed.” He goes on to say :  You, slaves, obey
those that are your masters nccording to the flesh,
with fear and trembling, in the simplicity of your
Learts, as to Jesus Christ Himself, net serving to the
eyo, as it were, pleasing men, but as the scrvants of
Christ, doing the will of God from the heart, with a
good will, serving as to the Lord not to man.”

There was the first grand element of the Church’s
emancipation. She removed from the slave the de-
gradation of his slavery, by admitting that, slave as
he was, he could in obeying his master, obey God ;
—transfer his allegiance, as it were, from the man to
the prineiple or God's authority reflected in that
man ; and thus serve, not as to the eye of man, but
to the eye of Jesus Christ.

Sccondly, the Apostle declares that slavery ceased
to be a degradation when the master and the owner
was as much a slave as his bondsman. And this
he declares in this principle: * And you, masters,”
he says, “do the snme thing as your slaves, forbear-
ing threatening, knowing thet the Lord, both of them
and of yon, is in Heaven, and that there is no res-
peet of persons with Him.” ¢ Masters” He adds,
#do to your servants that which is just and equal,
knowing that you, also, have a Master who is in
Heaven.” The Pagan iden was that the master was
the absolute governor and ruler of his slave~—the
lord oflife and death,—and that that slave was created
to do his will; and that for his trentment of his
gervant he was not responsible before God. The
Apostle, in the name of the Church, impeses upon
the master and slavé the common scrvitude to
the one God; and, then, he lays down the third
great element, by which ho relicves slavery of its
degradation, when he says: ¢ There is, in Christ,
neither bondsman nor freeman, neither Jew nor
Gentile, neither barbarinn nor Scythian, but Christ,

freedom, without understanding it, and perhaps,

the Lord, in all; and-ye are all one in Jesus Christ.”
. These, my fricnds, were the first words of consola-
tion, of hope, of manly sympathy with his fellow-
men in slavery, that ever came from the lips of a
teacher, religious or otherwise, from the world’s
creation. And these came from the lips of the Ca-
tholic Church, speaking through herdivinely inspir-
ed Apostle. Therefore, I claim for her, that, in the
beginning, she was faithful to her mission, and that
she proclaimed that she came to console the nﬂhcted_
in his slavery, and to lift from him the weight of
the degradation whieh was upon him. Then, the
history of the Church began. You all know, my
dear friends, how, five centuries after the Olurch
was established, the barbarians—tbe Goths, the Van-
duls, the Alans, and all these terrible nations from
the north, swept down over the Roman empire, and
destroyed everything : broke up society ; redused it
to its first chnotic clements; nnd slavery was the
universal institution all the world over. Every na-
tion had it. The captive that wastaken in war lost
his liberty, not for a day, but for ever. The man
who was oppressed with debt was taken for his debt
and sold into slavery. The Church of God alone,
was able to meet these barbarians, to confront them,
and to evangclize to them her gospel of liberation ;
and to soften, and gradually to diminish, until at
length, she all but destroyed the existence of this
unjust slavery. The Church of God—the Catholic
Church, was the only power that these barbaric na-
tions would respect. The Pope of Rome was the
greut upholder of the principles of liberty ; because
liberty means nothing more nor less than the asser-
tion of right for every man, and the omnipotence of
the law, which insures him his right, and defines
that right. And how did the Pope act; and how
did the Church carry out her mission? My fricnds,
we find that from the fifth century,—from the very
time that the Church began to be known and had
commenced to make her influence felt amongst the
nations,~among the very first ordinances that she
made, were some for the relief of the slave. She
commanded for instance, under pain of censure, that
no master was to put his slave to death; and you
may imagine under what depths of misery society
was plunged, and from what a state of things the
Catholic Church has saved the world,—when I tell
you that ounc of the ordinances of & Council in the
gixth century was, that if any lady (now justimagine
this to yourselves l)—being offended by any of her
slaves, or vexed by them, put the slave to death, that
she was to undergo several long years of public
penance for the crime that she had committed.
What a state of society it was, when a delicate lady,
arraying herself, perhaps, for un evening meeting,—
a ball, or a party,~with her maiden slaves around
her, dressing her, adding ornament to ornament,—
that if one of them made o slight mistake, the deli-
cate lady was able to turn round,—as we read in the
Pagan historians, and as Roman ladies did,—and
thrust her ivory-hilted dagger into the heart of her
poor slave, striking her dead at her feet. The only
power that was recognized on the earth, to make
that lady responsible—the only power that she
would listen to,—~the only representative of the law
that was thus to fling its protection over the unhap-
py slave, was the power of the mighty Church, that
told that lady, that if she committed herself te such
actions as these, outside the Church's gates she
should kneel, in sack-cloth and ashes; that she
should Kkneel far away from the altar and the sacri-
fice ; that she should kneel there until, after long
years of weeping and penitence, asa public penitent,
she was to be permitted to crawl into the Church,
and take the place of the penitent nearest the door.

And so, in like manner, we find the Church, in
the progress of ages, muking laws, that if any slave
offended his master, and, if the master wished to
punish him, then and there, by some terrible form
of aggravated punishment, and if that slave fled
from his master, there was only one place where he
could find security, and that was the church. For
the Church declared that the moment a slave
crossed her door and entered into her sanctuary,
that moment the master’s hand was stayed, and the
slave was out of his power, until the case was fairly
tricd, and proportionate and just punishment im-
posed, as would be imposed on any man who com-
mitted the same offence.

Again; we find the same Church, in the course of
ages imposing a threat of cxcommunication upon
any man who should capture o manumitted or eman-
vipated slave, and reduce him to slavery again—
Further on, we find the same Church making a law
that when a bishoep, or a cardinal, or & great cccle-
siastic died, all those who were in servitude to him
should be immncdintely freed. These were the freed-
men of the Church, as they were called.

But you may ask, why didn't she abolish slavery
atonce? And this is the accusation that is made
against the Catholic Church, even by such a man as
Guizot, the great French statesman and philoso-
plier; who says—these are his words: “I admit,
that the Catholic Church, in her action, in her
genins, always tried to preach the subject of eman-
cipation; but why did she not do it at once?” I
answer, the Church of God is the only power upon
carth which at all times has known how to do good,
and to do it wisely and justly. It is not enough to
do a good thing because it is good: it must be well
done, it must be wiscly done; there must be no in-
jury accompanying the doing of it ; nor no injustice
staining the act. The Church of God could not,
from the very beginuing, ever have emancipated
without doing a grave injustice to the socicty which
she would disturb, to the owners of these slaves
against whom she might be accused of robbery; but
the grentest injustice of all to the poor slaves them-
sclves, who were not prepared for the gift of free-
dom. And thercfore, taking her own time, pro-
claiming her principles, acting upon themn strongly
yet sweetly, and drawing to her every interest ; con-
ciliating men’s minds; creating public opinion
amongst society; trying to save every man from
injustice ; and in the meantime, preparing mankind
by faith and by sanctity for the gift of frecdom,—
she labored slowly, patiently, but most efficaciously
in the great work of emancipation. For, my friends,
there are two injustices, and grave injustices, whick
may anccompany this great act of emancipation.—
There is the injustice which may affect the whole of
society, may break up public order, may ruin inter-
ests; 'and that is the injustice which a sudden and a
rash emancipation inflicts upon the soeiety upon
which it falls. Tor insiance,as in Europe, in the
carly middle ages, slaves who, according to St. Au-
gustine, were enslaved, not from any inherent right
of man over his fellow-man, but in punishment fer
their own sins, in virtue of the prescription of God,
—these slaves formed a great portion of the public
property. Nearly one-hnlf of mankind were cn-
slaved to the other. The consequence was that the
disposition of property was affected by them; that
in fact the status and oendition of the half who
owned the slaves would be affected; so that by o
sudden and rash emancipation, the freeman -of to-
day would become a slave, in the poverty and in the
uncalled-for privation, and the uncxpected misery
that would come upon him by the loss of all that he
possessed in this world, Was that injustico to be
done? No, because it would defeat its own end,
The énd of all society is pence and happiness. The
cnd of all society is concord and mutual straining to
one end-—cach man helping his fellow-man ; and
the Church was too wise to throw such an clement
of universal discord amorgst all the other: dissen-
sions that were tenring the heart of the world in
those days, to throw iu the element of ‘discord, and
to set one half the world agninst the other. '

But far greater is the injustice which is done to
the poor slave himself by a sudden, an unexpected
and sweeping emancipation, For, my friends, next
to Divine grace and faith, the highest gift of Ged to
man is freedom. Freedom! sacred liberty l—sacred
liberty ! within thesc consecrated walls,—oven as a

priest I say, that sa..cred,-‘ﬁjqedop: is a high gift of
God ; but the history of our racq tells us that itis a
gift that has at all times been ;ost fatally abused ;
and the poet says, with bitter truth, that at an early
age he was left |

“Lord of himself—that heritage of woe.

Liberty,—lordship over oneself~-unfettered freedom
is, in most cases, a *heritage of woe,” and especially
when a man does not understand what it means,
and is not prepared for its legitimate exercise.—
What is liberty? that sacred word so often used, so
frequently abused, so little uuderstood? Ah, my
frivnds, what is liberty ? In our day men fall into
two most fatal errors : they have a fulse idea of re-
ligious liberty, and they have a false idea of civil
liberty. The false idea of religious liberty is, that
it consists in .unfettered frecdom for every man to
believe as he likes. A nation ii said to have reli-
gious liberty when every man belicves whatever no-
tion comes into his head; and consequently thero
arc as many sects as there are icligions. Men suy,
%Grand ! glorious! this is rcligious liberty I’ But
yesterday there was only one Faith in Italy, for in-
stance; to-day we lear men hoasting: ¢ Thirty
thousand hearcers; ten thousand preachers;” and so
on; and in twenty years’ time, if this goes on, wo
shall have Italy broken up into Quakers, and
Shakers, and Baptists, and Anabaptists, and all sorts
of religious sects. Is this religious liberty ? Men
say it is, Well, if this e religious liberty, all I can
sny is that the definition that Christ, our Lord, gavo
of religious liberty is wrong, for He said: “ Truth is
one, and only one; it cannot contradict itself. You
shall know the truth, and have it; and in that you
shall find your freedom.” It will follow that the
more any nation or people approach to unity of
thought, they approach te liberty, provided that one
thought represent the truth of Jgsus Christ,

Civil liberty is also misunderstood. Many im-
agine, now-a-days, that the essence of civil liberty
is the power to rise up at any time and create a re-
volution—rise up aguinst the rulers and governors
—against the fixed form of constitutional law,—and
upset everythinig.  That is the idea, unfortunately
—now in the minds of many in Europe. In France
for example, nearly every man that knows how to
read and write has a copy of a constitution in his
poclket, which he has drawn out himself, to be the
future constitution of France; and he is prepared to
go out and stand on the barricades and fight for his
constitution, and kill his ncighbor for it. The idea
of liberty, too, which has taken possession of the
minds of many, seers to lic in this—that every man
can do as he likes, and what he likes, Ah! if this
were brought home to us; if it were brought
home to us that cvery man could do as he
liked ; that we could be assaulted and assailed at
cvery hand’s turn; that every man should go out
with his life in his hand ; that there was no protec-
tion for o man against his neighbor who was strong-
et ; and any man who, boasting ofhis power, says:
#I want your moncy,—I want your means,—I am
able to take it, and T am at liberty to take it; be-
cause liberty consists in every man doing as he
likes ;” how would you like this liberty, my friends?
No; the essence of liberty lies here ; the essence of
liberty lies in recognizing und defining every man's
right, no matter what he is from the highest to the
lowest in the State. Let every man know his own
rights, be they great or small, be they limited or
otherwise ; let every man have the rights that are
just and reasonable; let him know his rights; don't
keep him in ignorance of them ; define them by law
no matter what position he holds in society; and
recognized, and incorporated in law, let that law be
put up on high ; put it, if you will, upon the very
altar ; and et every man in the State—president,
king, emperor, general, soldier, civilian—let every
man, high or low, bow down before the omnipotence
and the supremacy of that law. Let that law be
there no define every man's rights, and to secure
them to him, and let every man know that as long
as he keeps himself within the excrcise of these
rights, as defined by law, no power can touch him,
no man can infringe upon him. Leave him free in
the exercise of those rights; that is liberty; the
supremacy of the law, the omnipotence of law,—the
law which is the expression of matured reason and
of authority, respecting and defining every man's
rights. Far more frec is the man who is only able
to do this thing or that, but knows that he can do
them,—that knows that these are his rights and no
man ean prevent him from exercising them,—than
the man who hasan undefined freedom which is not
1preservcd or secured to him by any form of defined

aw.

This is civil liberty, And so it is as great a mis-
take to say, “I can do what I like; therefore I am
free ; I have civil liberty,” as to say, “1 can believe
what T like; thercfore T have religious liberty.” No,
it is not true. Dogma,—the truth of God,—does not
leave us at liberty. It appeals to us, and we are
bound to open our minds to let inte our intclligence
the truth of God. Any man who refuses it commits
a sin. We are not at liberty to refuse it. 'T'he law
appeals to us; we are not at liberty to disobey it
The quintessence of civie freedom lies in obeying
the law ; the quintessence of religious frecdom lies
in acknowledging the truth. .

And now, my friends, this being the ense, I ask
vou what greater injustice can you do to a man than
to give him that liberty, that unlimited freedom,
without first telling him his rights, defining his
rights, establishing those rights by law, and without
teaching that man that he must respect the law that
protects him, that he must move within the sphere
or circle of his rights, and content himsclf in this.
Wihat greater injustice can you do to society or to a
man himself, than to give him frecedom without de-
fining what his rights are? In other words, is not
the gift of liberty itself a misnomer? Is it not
simply an absurdity to say to a man, “ You are
free;” and that man does not know what is moant
by the word freecdom? Look at the history of eman-
cipation and will you not find this to be the case?
Tle States have emancipated just as the Church has
emancipated; but with this difference,—that the
Church prepared the slave before ghe gave him free-
dow; taught him his rights, tanght him his respon-
sibilitics, taught Lim his duties; and then taking
the chains off his hands, said: “You are a free man.
Respeet vour rights; move in the sphere of your
duties, and bow down before the law that has made
you free.” The State bas notsaid this. A few years
ago England emancipated the black population of
Jamaica ;—a sweeping emancipation.  The negroes
were not prepared for it ; they did not understand it.
What was the first use they made of their liberty ?
The first use that they made of their liberty was to
fling aside the hoe, the renping-hook, the sickle, the
spade, every implement of labor, and sit down idly,
to famish and starve in the land.

Now, amongst the duties of man, defined by every
law, the first duty is Inhor—work. The only re-
spectable man in this world is the man who works,
The idler is not a respectable man. If he were
scated upon great Cicsar's throne, and there he would
Dbe an idler, I would have no respect, but only con-
tempt for him.  This was the first use that the
negro populntion of Jamaica mado of their freedom.
What was the consequence? That their state to-
day, after many years of emancipetion, is one of ab-
solutc misery ; whilst, during the time they were
slaves, they were living in  comparative comfort.—
Beennse, small as the circle of their rights was,
strictly defined ns it was, still it had its duties ; they
knew their duties; they knew the law ; they were
protected in the exercise of their .dutios; and the
consequence was they were n thriving people. Look
to the Southern States of this Union. You have
emancipated your negro pupulation with one sweep-
ing act o_f -cmancipation, I need not tell you that
by so doing (I do not wish to speak politics; I do
not wish to enter upon- this question in any way

that would.be, perhaps, insolent in a st -
this I do say)—tbat in thet sweeping enl;tlxlxgc’?;ati'?,ut
though you did what: the world may cal} 5 gmnz:!,
and o glorious thing, you know well, gentieme
how many you deprived of the very means of sull:_'
sistence by it, and what misery and poverty
brought upon many families by it, and hew czou
pletely, for a time, you shattered the frameworkm;
spcwty by it. Have you benefitted the slave po u10
tion by it ?—by this gift ef freedom,—a glorr,io&
gift, a grand gift, provided that the man who recei "
it knows what it is; provided the map wvﬁs
teceives it is prepared to receive it and 'y .
it as he ought. But, cither to t’he “.h-i"
man or the colored man the gift of freedc.ml-0
a fatal gift unless he knows hew to yge it 18
Did you prepare these men for that freedom be'f_
you gave it to them? Did you tell them thag u?re
should be as laborious as they were in slavery 9 tl:z
labor was the first duty of every man? Did v, ¢
tell them that they were to respect the ﬁghtgou
their fellow-men, to whom, slaves Yesterday, th of
are made cquals to-day? Did you tell then; they
they were not to indulge in vain, idle dream ut
becoming n privileged class in the land Lto'becs I
gentlemen, and govern and rule their féllow-meome
whom the law only made them constitutiong]) o to
politically equal? Did you tell them that tlillu d
were not to attempt instantly, forcibly, to overstey
certain barriers that the God of nature set betw, X
them ; but that they were to respect the rgee tieu
manumitted and emancipated them? fear i
did not. I have hnd evidence of it. What use lYo'u
they made of this gift of freedom? Al child““e
as they were, though grown into the fulnesg of T,
terial manhood,—children as they wepe withm&
kuowledge,—what use could they make o} thm}t
freedom! What use do you and I make of Oeu-
freedom ?—we who are born free, we whose edy o
tion and everything swrounding us, from ouricg-
fancy, all tend to make us respect and use well th; 1.;
freedom. Is there that purity, that selfreg c-él
that manly restraint over a man's passions,—ig tll’le
that assertion of the dominion of the sou} over u:e
inferior nature stamped upon the Christinn societe
and the white society of the world to-day thyt
would lead them to imagine that it is so ea,gj ’feru
poor child of slavery to enter into the fulness of hiu
freedom? I fear not. Well, my friends, sl u,es
are there before ns. The dreams ot th,c politicu{
economist will not teach them to usc their frecdon
The vain, ambitious, and, I will add, impious puy'
poses and theories propounded by those whe woul(i
insinuwate that the colored man was emancipated for
the purpose of & commingling of raees, will not
teach them to use their freedom. The ;mxbitious
hopes held out of ascendancy before them wil] not
teagh them to use their freedom. The politica]
partics that would make use of them for their
own ends will never teach them to use thejr free.
dom. You have cmancipated them; and I den
that they are free. I say that they are slaves, Yoﬂ
have emancipated them. Tell me, what religious
freedom have you given them? You have put an
vpen Bible into the hand of aman who only learned
to rend yosterday, and you have told him, with
bitter sarcasm, to go and find the truth of Go'd ina
book that has puzzled the greatest and wisest of the
earth’s philosophers.  You have sent him in search
of religion in o book that has been quoted by every
false tcacher from the day that it was written by
prostituting that sacred inspired word, and twist’ing
it to lend a color to his arguments. You have sent
teachers to them, teachers who began their lesson
began their teaching, by declaring that, after the;
had labored all day, they might have been mistaken
all through ; and that they had no fixed, immutabls
truths to give to the poor emuncipated mind, Yoy
know it. What religions frecedom have you given
them? Have you touched their heart with grace?
You have given them, indeed, forms of relicion
which you honst are suited to them, becauscayon'
allow these over-grown, simple children to bellow
and to ery out what scems to be the word of praiss
and of faith. Ah, my fiiends, it is not this corporeal
excrcise that will purify their hearts, strengthen
their souls, subdue their passions, and make them
first of all, respect themsclves and then respect their
fellow-citizens of the land.  You have emancipated
them, but you have not freed them. They shall
be free only in the day when these poor darkened
intelligences shall have been .led into the full
light of God's knowledge, and when the strong
animal passions of a race that, from what
ever cause it be, seems to have more of the
animal than many other races of mankind; when
their strong passions are subdued, their hearts puri.
fied, their souls eleansed, graces reecived to be prized
and to be retained ;—then, and only then, will you
have emancipated the negro.  You have not done it
as yet. But it is the Churel’s work to doit. Itis
her mission and her duty. She knows that He who
came and died upon the Cross, died not only for you
but for these children of the mid-day sun. She
knows that every soul of these colored people is s
dear to the heart of God as thie proudest and the
best, the most learned and the most refined amongst
you. She knows that if she can only make a truly
faithful Catholic Christian out of the humblest of
these children of the descrt, that she will have made
something more noble,—grander and greater—than
the best among you, if you le sinners; and she,
thercfore, sends to them her clergy, her consecrated
children—priests and nuns. She says to the noblest
aud best in the land: ¢ Arise, go forth from house
and home, from father and friends ; goseek a strange
land and strange people; go in amongst them; go
seck the toil and the burning heat and the burden
of the day; go seek the man whom mnany men de
spisc ; kneel down at his feet and offer him Jesus
Christ.” We have been told by a high authority
that this is an act of justice which England offers—
an act or reparation which Catholic England offers
to Americen ; for, great ns hag been the crisis of the
late war, the slavery which was in America,—ibe
highest ecclesinstical authority in England tells us,
sanctioncd by the veice of history,—has not been
your creation, my American friends: it was Eng
land's creation It was forced upon you; and from
having begun it becane n necessity. And therefors
England to-day sends her children ; and they come
with bumility, bnt with carncstness and zeal, and
they say to you—to you, Catholics,—to you, many
amongst you—perhaps & vast majority amongst you
—of Trish parentage or Irish descent,—she says 0
you, *Children of a faithful nation, children of 8
race that hias always been intellectual enough te e
cognize the onc truth, keen cnongh to know!
value, energetic cnough to grasp it with a firm
hand,—lovers a5 you havo been of frecdom, wor
shippers at the shrine of your rcligious and you
national liberty,—she asks you, ¢hildren of n race 0
doctors, of martyrs, of apostles, to lend a helpisg
hand to the Catholic Church to-day, and to nid ber
to cmancipate truly those who have obtained olﬂi
freedom in name, and to complete that work whie
can only be done by n touch of the hand of Jest
Christ.” _

Your presence here this cvening expresses yout
gympathy with the high and noble purposc that kS
brought theso children, the conseerated ones of |
Church of God, to this country ; and they 8pped
you, through me ;—and they have o right to Bx;t’_"w
to you, through me, and I have a right to 8peat g
youin this canse of freedom ; for my brother, “'"""mw
this snme habit, the vencrable aad holy Bartholome
Las Cascs, tho first Dominican that ever lanae "
Americn, in the very train of Christopher Colu
himself—wns the first man that raised his ? o
proclaim to the poor Indian the birthrighto -
higher frecdom that consists in the knowl.edt%eh
the grace of Jesus Christ. We only ask you ' o
us to diffuse that knowledge which is the gde o
of the intellect—that grace which is tho fre th%rﬂ B
the will, and without which double froedor-




