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duction of thoughts with which we have been long familiar, Tt is, there.
fore, unlike all eur current exposinions of this Prayer  Many of their
boet idans aro derited from Cyprian, the fiest eapoaitor of the Lord's
Prayer, or from the less distinet conceptions of his numervus eopyists
$0 that like the ever-widening cireles which realt from the falling of a
stane into the lnke, they beesmo indistinet ag tliey teceds from their con-
tre, till they loge all their living power.  ‘Fhe author of the work before
ur, confines these old “ideas with others peeuliar to himself; and whe-
ther tho expositions be old or new, they are always placed in a striking
and interesting light.

Ono of the leading principles that pervades this waork, is the promi-
nenco given to tho expression, “ Our Father”  Our author regards it as
jtoplicd before each petition, and as semifieant of the important truth,
that unlers we pray for others, we do not in reality pray for oursclves.
Gud is our I"ather, ot unly by ereation, but also beeause Chinst assuined
one common natnre~=the natere of the begar equally with the nature of
the monarch. ¢ This revelanion,” says Maurice, “is grounded upon an
aet don on behalf of humnnity=-an act in which all men have a Jike
interest, for if Christ did not tuke the nature of every rebiel und outeast, ho
did not take the nature of Paul und Julin,  ‘Therefore, the first sign that
the Church wag established upon earth n the namo of the Father, and
the Son, and the Spirit, was ono which showed that it was to cinsist of
overy tongue and nation ; the baptized community was literally to re-
prescnt mankind.  Ifit be so, the name Father loses it significanco for
us individually, when we will not use it as tho member of a family.”
When explaining tho fourth petition, ke says, “ If wo meet continually
in tho streets creatures of our owa flesh and blood, who have a look of
hunger and misery, without being able to determine whether it isa
greater sin to withhold that which may savo them from death, or to give
what may lead 10 the worst kind of death, if a thousand social yroblews,
which wo once supposed were of cagy solution, present themselves jn
now and embracing aspeets, tempting us to pass them by altogether, and
then forcing upon us the reflections, that they must settle themselves in
some ss.'ay, whethier we forget them or not 3 if wo hear massos of erea-
tures spoken of as it they were the ingeets we look at in a nneroseapoe, |
and then are suddenly remindud by some startling phenomenon, that
each ono of thhem has a living soul ; then, before we become mad, or
escapo into an apathy that is werse than madness, let us ask ourselves,
whether wo have yet prayed this child's prayer as we would have a child
pray it, in simplicity and truth.”* These ideas are as old as Cyprian, but
thay come from tho author's mind with a luring freshness which wo sel-
dom meet with. @ For wo do not say,” says Cyprian, « My Father,
who art in heaven, neither give me this day my daily bread ; neither
does any one ask merely his own debt to be remitted, nor does he geck
for himse!f alone, that ho may not be led into temptation and
delivered from evil. ‘This is a public and common prayer, and when
wo pray, wo pray not for one, but for the whole people; beeause
wo are all onc people” Afier adducing the example of the threo
children in the fiery furnace, and the disciples on the day of Pentecost,
who prayed with ono accord, he says, that « God does not admit into
his Divine and clcmnl housc any oxecept those who use a common
prayer”  The great defect in Maurice's exposition of this phraso is,
that ho dues not give su}liciennl promise to the fact that we are the
children of God by faith in Christ Jesus—an idea which forms the very
centre of Cyprian’s interpretation,

Another marked eharacteristic of the work is the connexivn which it
teacos botwoen theso petitions that relato to the glory of God and tho
extension of his kingdom and those that refer to Tnan’s necessities us a
ginner.  Tho former is viewed as tho foundation on which the latter
rosts, and thus man’s necessities are supplied out of the Divine riches.
« The principlo of prayer,” says Maurice, « which asks first for bread or
forgivencss, must ho wholly ditferent from the principles of one which
begins with ¢ IIallowcd bo thy name/’ The conceptions of prayer
which you would derive from them are unlike, nay, they aro opposed.”
‘When explaining the fifth petition, # Forgive us our debts, as we for-

give our -debtors,” he fully illustrates and confims this principle.

« Our Lord, then,” says he, * bids us pray, remit, or send away, or dis-
cﬁrge theso dubts or obligations of ours. Whatever they are, Ho bids
us ask hing fog this; this and nothing less. e who tells us pray, Our
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Father, says, ales, ask for this full remission. o must mean that it is
such a request as A il should make of a father, and a fathor would
grant to hig child. Ile who teaches us to say, * Hallowed bo thy
Name,” bide g ask for this romission. o must mean that God's
nume is hallowed in our making the petition, and in His heating it. Ho
wha taught us to s:x‘, ¢ Thy kingdom come,’ bids us say, Grant us this
romisgion.  He nus? mean that it is consistont with his Rogalty, and
part of it, and a proof of it that we should dosire and receivo this re-
lease.  Heo who disired us to pray, ¢ Thy will be dune on carth as it is
in Heaven, tells us also to nsk for this sending away of debts. He
mugt mean that this is the will which is obeyed in heaven, and that so
we are obeving it on earth.  He who taught us to lovk-up to God as a
Giver, not a8 an lixactor, and to pray for the bread which is needful for
ug, further commands us to ask for their freedom.  Io must mean that
rain and fruitful seasons are not more a sign to tuen of what he
18 than retuission 5 that one ig a8 wueh an wtterancs of 1lis disgosition
and purpoge as the other.  1le who emme down to declaro the Namo,
the Kingdony, the Will of Gud, and to bring all good gifts to men,
must have wished us to understand him thus 3 or He would not havo
trained us to the use of a word so precise, and yet so unlimited.”

A third principle which we havo noticed, as pervading this volumn, is
the statement and defence of tho hypotheais that several of the petis
tions composing this prayer have a referenco, more or less direct, to the
Saviour's temptation in tho wilderneas. Those petitions which our
author supposes to have such a reference aro the fourth, fifth, and sixth.
Perhaps tho lest illustration of his wmeaning is in his oxposition
of the fourth petition, in which he bids us pray for daily bLread.
“‘Phe tewpter said to Jesua,” says our author in explanation of his
views, * If thon be the Son of God command that these stones Lemado
bread ™ e answered, “ It is written, Man shall not live by bread
alone, bat by overy word that proceedeth ant of the month of God
shall men live.,”  If theso last wonds deelare that man does not live by
breaid, they would have been natueally constrained to mean that ho had
a higher, more mysterious life than that of his body ; one requiring &
a Divine nouristiment.  But this sense, thongh it may ba latent in the
answer, hag not generally been felt to arise immediately out of it.
That the mst perfect man docg, in some seaso, live by bread, was
showa by aur Lonl's hougening.  He did not exalt himself above the
condition of creatures with bodies, dying bodies ; those conditions ho
entered into. It was to Iis weaknesy, to Iis suffering, that the
Tempter spoke.  And tho reply did not move the question to a differ-
cnt ground, but met it on_its own ground. Man's body lives. not by
bread alone, but by the Word which proccedeth out of tho mouth of
God. 'I'his was obviously, the firat intention of the language when it
was uscd by Moscs. ‘I'ho manna proved to tho Israclites that their
support came from the Word of God I'hat Word did not sustain them
without inside food ; but it conferred upou the inside thing the power of
sustaining them. Tako away the life-giving Word which proceedeth
out of 1he month of God, and the limte round thing which lay upon tho
aronnd would have been uselozs, ‘This lesson they wero to. lay to
heart ; tho pot of manna in the T'abernacle was to remind thefn of it
when they were come into the promised land, and wero eating broad
made by various processes from the corn which they had themselves
sown and reaped.  ‘They were not to think that this derived its nou
rishing power less from tho Word of God than the manna which their
fathers ate in tho Wilderness. They were not to supposo that this
bread had any virtue of its own more than the other. Its virtue la
«in its fitness for the creatnres whom God had cndued with a life
incomparably more wonderful than that of tho corn, wonderful as that
is ; wonderful as is its capacity of growth, maturity, conversion into &
material quite nnlike itself ; wonderful as is the wholo relatiou of the
vegetable to the animal substance.  Righely reflected on, this bread con-
tained a deeper, more comprchensive, revelation of God than the
manna.  But, becanse deeper and more comprehensivo, less adapted to
an infant nation, Which had been sensualised and debased by animal
and vegetablo worship, and by the slavery which must ‘accompany it.
Such n people have to Login at the Alphabet 5 thoy must be taught by
tho fulling of food from heaven, that they depend upon an invisible
person, a sure friend who cares for them ; not upon the hard material
thing which will not como to them when they ask for it : which thoy
will Lo least able 0 procure when they treat it with most reverence.
But that truth had nced to be fixed in their hearts, again and again, in’
different stages of their history, by methods adapted to those stages.
In the city as much as in the wilderness, when they had grown old in a
settled independence, as much as when they had just escaped from the
flesh pots of Ligypt in the monotony of easo; as ‘much as when overy-
thing around them spoke of famino aud drought, they would be assailed
by materialism and unbelief ; they would ba in danger of losing all
thought of an unscen Protector.  Therefore, the heavens would becomo
brass, and the earth iron, tho locust and paliner worm would eat up the
fruits of the ground, the Philistines or the Assyrians would would lay



