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world from which an impious caviller might pre-
sume to question the divine omniecience, and have
arrogance envugh to corrcct the workmanship of
the infinite Creator, How much, might such a
caviller exclaim, is the surface of the earth de-
formed with barrcnhéaths and sandy deserts! To
how much better purpose might the sandy deserts
of Arabia and Africa be applied, than by leaving
them inuscless, dreary, barren desolation—a black
spot of imperfection on this fair globe. Iow often
aretho hopes of the year scorched and destroyed
from the irregular distribution of heat and rain!
Haw often docs thorain fall usclessly upon thesea,
leaving the neighbouring fields parched and dry,
while hunger, misery and dcath ravage among the
helpless inhabitants! Tle imagination can con-
ccive an order of things in which the dews and
rains wouid descend just where and when they
might be wanted, and can picture to itself an ar-
rangement much more conducive to the enjoyment
of animated beinge—a golden age in which the
miseries of our iron days would be unknown.
But, it is presumptuous and unwarrantable for
reason to speculate in such idle dreams. The task
would be interminable and unproductive of any
good. And if sucha mode of conjecturing be dis-
carded in natural history, why should it be tolera-
ted in religion whether natural or revealed ; and if
natural religion be recognized by all éxcept athe-
ists and madmen, notwithstanding theabstruscness
or éven incomprehensibility of many of its doc-
trines, why may not revcaled religion be received,
although attended with similar difficulties, especial-
1y since such might have been expected a priori
both from the nature of the subject and the limited
powersof the human mind.

It might be casy to adduce the testimony of
the wisest men in all ages in regard to the limited
extent of human kaowledge and the unsatisfacto-
1y nature of human inquiry. Insuperable obsta-
cles appear at the very threshold of almost cvery
inquiry, and even in those subjects which are best
known, after we are removed a few steps from the
mere surface of things, we arc left in impenetrable
darkness. Instances are at hand in every écicnce.
The causcs of things arc all unknown. A few
facts comprise the sum of human knowledge.
Even in regard to the commoncst actions and con-
cerns of life, in which we oursclves are the agents,
we are surrounded with the same obscurity. At
the commencement of any undertaking, how rarc-
1y 3o we know the success that shall attend it, and
often indeed, it is beyond the reachof conjecture.
If there were any branch of science in which per-
fect knowledge could be attained it would be an
anomaly in the subjects of human thought.

ON BOMRB OF TIUB DIFFICULTIRS IN THE STUDY OF TUB WORD AND WAYS OF GOD,

The mathematical sciences are commonly men-
tioncd as branches in which perfcet certainty is to
be attained, and this is true in regard to some parts
of them ; butitis well known that in the higher
branches of analysis, the certainty is by no meany
so great, and even in cases where the results are
true and uniform, there has been, and still is, much
diversity of opinion, in describing the rationale of
the process by which they are attained. T'o talk
of quantities indcfinitcly small, or to institutea
comparison of infinitics, is s unintelligible as the
most mysterious doctrines of psychology ; the
correctness of the conclusions procures a recep-
tion for the rcasoning, or rather the language of
the reasoning, and why should not the practical
conscquences of the other operate also in their fa-
vour—and the difficulties of both bo absorbed in
the utility, till the means of investigation become
more perfects

Yet there are many men who contend, that were
the scriptures a revelation from God, they would
only contain matter easy to be understood by
all those for whose benefit they were designed;
for a revelation that cannot be understood is ubvi-
ously no revelation at all. In answer to this ob-
Jjection it may be stated that the Jeading doctrines
aud precepts of Christ are so plainly stated inthe
sacred scriptures that they arc not likcly to be
greatly misunderstood by any honest mind to whiclk
they are proposed. The cream of this objection,
however, is not yet touched, for it is intended to
inginuate that because there are doctrines in scripe
ture, which though plainly enough expressed, arc
yet incomprchensible, (and because these are pre-
ccpts for which we can sce no reason,) therefore
they do not bear the stamp of & divine revelation,
for they are not commensurate with our capac-
tics, and cannot reccive our belief.  This objection
1sfounded on falsc idcas and ambiguousJanguage.
Iuone sense it is true; for of I have no understand-
mg at all of theterms of any proposition, I cannui
belicve ity yet I may have an indefinite idea of the
terms, which though neither clear nor full, may
still be a sufficicnt basis for belicf, Thus I havero
precise idea of unlionted space. The term is
merely negative; yet as I cannot limit space by
any cffort of imagination, I have sufficicnt reason
to believe that it 1s unlimited. The same rewark
will apply to all the divine attributes. We can
have no adequate conception of these—we cannot
measure them in their full extent ; yet, as we have
some conception of similar qualities in finite be-
ings, and as in transforming these to the divine
character, we are unable to conccive of themas
imperfect or limited, we have sufficient reason to
believe that they are infinite,




